My aim in this study is to try to address in the case of 1 Enoch some of the questions raised by Mladen Popović in his prospectus for this symposium and to consider what evidence exists for the view that the early Enochic writings (the Astronomical Book and the Book of Watchers, the Book of Dreams and the Epistle) were regarded as authoritative by the community at Qumran and by other Jews, 1 in what respects they were so regarded, and what are the implications.
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Evidence for the status of the early Enochic writings at Qumran has been outlined by James VanderKam, who has suggested that the commonplace claim made within the Enochic writings that their contents were divinely revealed was in this case-as in the case of Jubileesapparently accepted by the community at Qumran as is indicated by the relatively large number of manuscripts of Enoch found there, the influence in other Qumran texts of the central Enochic story of the Watchers, and the importance of its calendrical teachings as a model for Qumran calendars.
2 The number of copies of the individual sections of the book taken in isolation is perhaps not that great: the Book of Watchers is attested by six manuscripts (4QEn There can in any case be no doubt about the influence of the story of the Watchers in a wide range of other Qumran writings 4 or about the importance of the calendar attested by the Astronomical Book.
Evidence from other scrolls also supports the view that the early Enochic writings were regarded as authoritative texts at Qumran. VanderKam himself refers to the suggestion made by Milik and adopted by Magen Broshi, the editor of the text, that the fragment known as 4Q247 is a kind of commentary or pesher on the Apocalypse of Weeks. If true, this would imply that the Apocalypse-but presumably not just the Apocalypse-enjoyed a status similar to that of the prophetic books and the Psalms for which pesharim were otherwise composed. 5 In addition, in Jub. 7:38-39 Enoch's instructions to Methuselah, and in Jub. 21:10 what was found "written in the book of my ancestors, in the words of Enoch and the words of Noah," are mentioned as an ultimate source of authority in halakic matters, 6 and although these are clearly not references to the Enochic books themselves, they point to the status of Enoch and the writings attributed to him. 7 An implicit claim to an authoritative status for Enoch's writings is also made in 4Q227 (4QPseudo-Jubilees c ) 2 1-4, which records that
